Chuang Tzu

Basic Writings, Burton Watson

Notes 

p. 24
What do these two creatures understand?  Little understanding cannot come up with great understanding;  the short-lived cannot come up to the long-lived.

p. 25 (bottom) & 26:


re:  Sung Jung-tzu (or also called Sung Chien or Sung K’eng)


“He drew a clear line between the internal and the external, and recognized the boundaries of true glory and disgrace.  But that was all.  As far as the world went, he didn’t fret and worry, but there was still ground he left unturned.”  (i.e., he wasn’t a crusader, or ambitious to reform and improve and achieve everything).

p. 26
“Therefore the Perfect Man has no self;  the Holy Man has no merit;  the Sage has no fame.”  (three names for the same thing ... footnote)


“Now if I take your place, will I be doing it for a name?  But the name is only the guest of reality—will I be doing it so I can play the part of a guest?”

p. 27
“I have no use for the rulership of the world!”  says Hsu Yu.  “Go home and forget the matter.”  (the world is already well-governed).  

p. 27
cf. Orwell... “Though the age calls for reform, why should he wear himself out over the affairs of the world?”  

p.28
“Why should he consent to bother about mere things?”

p. 28
parable:  “On Using Big Things” —> this calls for interpretation 


“Big Things” = sky, water, earth, air, etc. —> Nature:  


don’t carve it up…use it as a whole to float around within it!  Nature…the “Great Tub” ... for fun! 

p. 28
also in Merton:  selling ceremonial hats to the Yüeh people, etc. 

p. 29
Hui Tzu:  gnarled tree (in Merton’s collection)

p. 30
“Why don’t you plant it in Not-Even-Anything Village, or the field of Broad-and Boundless, relax and do nothing by its side...”


Axes will never shorten its life, nothing can harm it.


If there’s no use for it, how can it come to grief and pain?

Section 2

p. 31 & 32
The Great Clod belches:  —> wind — piping of earth, of man, of Tien (heaven)

p. 32
Great and Little Understanding



         }
 music from empty holes

p. 33
Must be a “True Master”


cf. Plato’s theory of the soul


“But whether I discover his identity or not, it neither adds to nor distracts from his Truth.”


also, cf., “the God above God” idea in Tillich.

p. 33
Man and his pathetic, mindless muddle...


“How could I be the only muddled one, and other men not muddled?”


cf., Socrates:  like Socrates, Chuang at least knows his muddled-ness.

p. 34
Words are not just wind.  Words have something to say.  But if what they have to say is not fixed, then do they really say something?  “People suppose that words are different from the peeps of baby birds...” etc. 

p. 35
on arguments and words:  —>  “So I say, the best thing to use is clarity.”


“A state in which ‘this’ and ‘that’ no longer find their opposites is called the hinge of the Way.  When the hinge is fitted into its socket, it can respond endlessly.  It’s right, then, is a single endlessness and its wrong too is a single endlessness.  So I say the best thing to use is clarity.”  

p. 37
on logic and “masters” and perfection... injures the unity of the Way (Tao).


“The torch of chaos and doubt— this is what the sage steers by.  So he does not use things but relegates all to the constant.  This is what it means to use clarity.”

p. 39
The sage ...  exists but does not theorize


theorizes but does not debate


“The sage embraces things.  Ordinary men discriminate among them and parade their discriminations before others.  So I say, those who discriminate fail to see.”


“The Great Way is not named” ...etc.

p. 40
“If the Way is made clear, it is not the Way.  If discriminations are put into words, they do not suffice.  If benevolence has a constant object, it cannot be universal.”  etc.

p. 41
On knowing you don’t know... how can you know this?  


[Here Chuang seems to “one-up” Socrates...]

p. 41
Relativism of beauty, taste, utility, and of distinctions of right and wrong. 

p. 42
Confucius said “the sage does not work at anything... and wanders beyond the dust and grime...”


“Confucius himself regarded these as wild and flippant words, though I believe they describe the working of the Mysterious Way.”


Chuang then says he’ll speak some reckless words about the sage!  —> “How do I know that loving life is not a delusion?”  etc. 

p. 43
The dead — wonder why they ever longed for life.


The Great Dream!


“Confucius and you are both dreaming! And when I say you are dreaming, I am dreaming too.”


The Supreme Swindle ...


on arguments:  “Is one of us right and the other wrong?”

Chuang’s Skepticism:   the folly of words and arguments

p. 44
the advice from Chuang concerning arguments:


“Leave them to their endless changes, and so live out your years.”


“Forget the years;  forget distinctions.  Leap into the boundless and make it your home!” 

p. 45
Chuang Chou and his dream of the butterfly… 
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